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Editor's Table.

The identity, which the writer of this letter finds between tb*
speculative opinions of serious persons at the present moment;
and those entertained by the first Quakers, is indeed so striking
as to have drawn a very general attention of late years to the
history of that sect .

	

Of course, in proportion to the depth W
the experience, will be its independence on time and circum
stances, yet one can hardly read George Fox's Journal,
Sewel's History of the Quakers, without many a rising of joy.

Joy-ful surprise at the correspondence of facts and expressions tostates of thought and feeling, with which we are very familia~.
The writer justly remarks the equal Adaptation of the philow
phy in question "to the finest minds, and to the least cultivat-
ed ."

	

And so we add in regard to these works, that quite apaf'y
from the pleasure of reading modern history in old books,'the
reader will find another reward in the abundant illustration theyfurnish to the fact, that wherever the religious enthusiasm makei
its appearance, it supplies the place of poetry and philosophy
and of learned discipline, and inspires by itself the same vast.
ness of thinking ; so that in learning the religious experiences
of a strong but untaught mind, you seem to have suggested io
turn all the sects of the philosophers.
We seize the occasion to adorn our pages with the dying

speech of James Naylor, one of the companions of Fox, rvbo
had previously been for eight years a common soldier in the
army. Its least service will be to show how far the religious
sentiment could exalt the thinking and purify the language ofthe most uneducated men.

'° There is a spirit which 1 feel," said James Naylor a
hours before his death, "that delights to do no evil, nor to
venge any wrong, but delights to endure all things, in hope to
enjoy its own in the end. Its hope is to outlive all wrath and
contention, and to weary out all exultation and cruelty, of
whatever is of a nature contrary to itself.

	

It sees to the end of
all temptations .

	

As it bears no evil in itself, so it conceives
none in thought to any other.

	

If it be betrayed, it bears it ;
for its ground and spring is the mercies and forgiveness of God.
Its crown is meekness, its life is everlasting love unfeigned, and
it takes its kingdom with entreaty, and keeps it by lowliness of
mind.

	

In God alone it can rejoice, though none else regard it,
or can own its life.

	

It is conceived in sorrow, and brought
forth without any to pity it ; nor doth it murmur at grief and
oppression .

	

It never rejoiceth but through sufferings ; for with
the world's joy it is murdered.

	

Ffound it alone being forsaken .
I have fellowship therein with them who lived in dens and des-
olate places ofthe earth, who through death obtained this resur-
rection and eternal holy life ."
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THIS book is brought forward in a somewhat peculiar man-
ner. Its author conceals his name, and declares that even his
personal friends will not probably be able to detect him. He
professes to believe that the method of inquiry pursued in this
book is the only one which can satisfy any intelligent inquirer
of the Divine origin of the Christian religion ; and that no
other treatise which he is acquainted with, contains such a
course of reasoning.

	

"A very small edition has been published .
There is one class of men into whose hands the author is not
desirous that the book should immediately fall.

	

Some copies
will be distributed, and a few placed in the bookstores for sale .
Should any be sold at the price asked for them, a portion of the
money will be devoted to advance the interests of evangelical
Christianity ."

	

The book is dedicated to Dr . William. E. Chin-
ning, and the author modestly intimates his hope that it may
have the effect of converting him to the truth .
The work, thus introduced to us, we have read with atten-

tion. We find in it considerable power of intellect, but much
narrowness, many acute thoughts, but no large or profound
views. We should like to change the name of the book, and
call it "An argument to show the adaptation of revealed relig-
ion to some parts of man's nature and circumstances." It con-
tains very little philosophy, and its logic even is often weak, and
rather plausible than convincing .

	

It is a lawyer-like attempt
at demonstrating certain points, having both the merits and the
faults of special pleading .
The substance of the argument may be thus stated .

"Take man as he is, with his present nature and circum-
stances, and the mode of operation ascribed to God in the Old
and New Testaments is the only one by which he could be saved
from sin and misery.

	

The religion of the Bible is therefore
worthy of God."

	

Or, to state it syllogistically, the argument
stands thus .

> PHILOSOPHY OF THEPLAN OF SALVATION.ABOOK FORTHE TIMES.
BY AN AMERICAN CITIZEN. Cuplmus enim Investigare quid verum sit:
neque id solum, sea quod cum veritate, pietatem, quoque prxterea erga
Deumhabeatconjunctam .-SADOLET. NewYork : Published f)rthe
Author. 1841 .
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FIRST SYLLOGISM .

1 . There is but one way by which man, as he actually exican be redeemed from sin.
2. But this one way is that taken in the Bible.
3. Therefore the religion of the Bible takes the only wayredeem man from sin .

SECOND SYLLOGISM .

1. The religion, which adopts the only way
man, must be from God.
2. But the Bible is such a religion .
3. Therefore the Bible is of God.
Now, supposing the major and minor propositions of thafirst syllogism to be proved, the rest follows necessarily.

	

Thewhole stress of the argument is upon these two.

	

No one wi$deny, that if our author can show that there is but one way ofsay-:ing man, and that the religion of the Bible takes that way, thatthen it is a divine religion .

	

But in order to do this, it would seemnecessary that he should be acquainted with every imaginableplan of salvation, and able to prove all but one insufficient.But this again would imply a perfect knowledge of humannature, a knowledge which no one, we suppose, would claim to
possess. Here, then is a fault which vitiates the entire argu .
ment of the bodk.

	

There is no possibility for any being, not
possessing a perfect knowledge of human nature, to prove th_
main proposition, upon which the whole chain of reasoning de-pends. Considered as a demonstration, therefore, the wholeargument falls to the ground .

Still, however, the value of the work may not be essentiall,
impaired . If it can be shown that the mode of operation, as,
cribed to God in the Bible, is a good way ; is adapted to man,,nature and needs ; is in harmony with the course of divine
providence in other respects ; then, though we may not be able
to show that it is the only possible way, we have done much to
remove doubts and difficulties .

	

Let us therefore look at our
author's course of argument, to see whether he has accomplish-
ed this end .

ANALYSIS OF THE ARGUMENT .

"It is the nature of man to worship. But the character of what heworships will influence his own. Reason and history show thatnatu-ral religion must always corrupt, and cannot improve man. Historyshows it, for heathen religions made their worshippers alwaysworse,never better. Reason shows it, for man's mind cannot conceive theidea ofa being holier and better than he already is himself.

	

There-
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fore, there is no help for man in natural religion. His only help is
in having a pure object of worship placed before his soul, and this
revelationbeing acconipaniedwith power sufficient to influence him to
worship it"

Having disposed thus summarily of natural religion, our au-
thor proceeds to show how the Deity brought before the human
mind the idea of himself by means of the Jewish dispensation .

"The Jews were first bound together by strong ties, so that they
could resist outward influences, and hold fast their own ideas andpe-
culiarities. These ties were, ist. Descent from a common parent,
Abraham ; 2d. Common Sufferings in Egypt ; 9d . A comtnon Deliv-
erer from bondage."
The only way for a superhuman being to reveal himself is

by superhuman acts-therefore miracles .
It was necessary that these miracles should be of such a

character as to show the superiority of the true God to the
gods of Egypt. Hence the miracles of Moses were directed
against the serpents ; the River Nile ; the god of Flies; the
cattle, which were objects of worship ; Serapis, who was be-
lieved to protect them from locusts ; Isis and Osiris, the sun
and moon .

Man's mind can only receive truth by degrees-it is sub-
ject to the law of progress . Hence God revealed himself grad-
ually-making known first, his existence, and calling himself
I Am.

All happy obedience must
can be developed only by the
manifested himself to the Jews as a deliverer from Egypt.
Man cannot discover a perfect system of duty, but he

a law, and that law to be freely chosen . Hence the
Law.
As there was no object in the material world from which the

idea of moral purity, or holiness could be derived, it was neces-
sary to institute some symbolic ordinances to convey it to the
mind of the Jews. Hence the distinction of animals into clean
and unclean, the purifications, the priesthood and holy places,
&c . in the Mosaic system .
A sense of the evil of sin, and God's disapprobation of it

can only be revealed to the human mind by the penalty affixed
to it . Hence sacrifices, in which the death inflicted on the an-
imal expressed the penalty to which the offender was justly li-
able .

Having reached this point, our author passes from the Old
Covenant to the New. He says that the ideas being thus devel-
oped in a single nation can now be transferred to all others as
spiritual truths by means of language .

	

Therefore the old dis-
pensation comes to an end.

	

But as man can be taught spiritual

rise from affection, and affection
sight of goodness . Hence God

needs
Moral
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It was a part of the Divine Decree in the beginning ; foreor-
dained before the foundation of the world ; the way for it was
prepared by law and prophets ; its path was made straight by
Jewish teacher and Gentile sage, by Moses and by Socrates ; and
it came in the fulness of time, a ripe fruit of the past struggle
and thought and prayer of preceding ages ; an end not less
than a means ; a result itself rather than a mere expedient or
remedy ; and its coincidence with the cvants of the age was
not contrivance, but harmony.
Let the great doctrine of Divine Decrees but once be under-

stood by those who profess to believe it, and they will cease to
speak of Christianity as an expedient. That doctrine teaches
that Christianity lay at first in the mind of God as a necessary
part of the great whole, and that neither sin nor redemption
are casual, or unnecessary to the unity and harmony of cre-
ation.
We object, secondly, to the utter depreciation of natural re-

ligion from which our author's view proceeds ; and we place
our abjection not upon philosophic but on theological grounds.
It is easy to show that if there is no inward and universal rev-
elation of the true God, no light which lightens every man who
comes into the world, that then there is no possibility of know-
ing the true God in his outward revelation . But omitting all
such considerations, we contend that the only intelligible view
of the doctrine of the Trinity, the key-stone of Christian the-
ology, requires us to admit a revelation of the true God in
nature .
The doctrine of the Trinity teaches that God exists in one

substance, but in three persons, and that it is a heresy either to
divide the substance or to confound the persons.
But we divide the substance and so interfere with the doctrine

of divine unity, when we make the Trinity to penetrate the
essential nature of God. If then there is no Trinity of essence,
then the Trinity must reside in manifestation or relation, which
corresponds with the original meaning of person, both in Greek
and Latin.
And accordingly we find as a matter of fact that there are

three manifestations or revelations of God to man-three, and
no more . God makes himself known to us in Nature and
Providence, in the constitution and order of things-he makes
himself known to us through Inspired men, and the fulness of
this Inspiration is in Jesus Christ-he makes himself known
to us finally in our own hearts by an Inward Influence. Be-
sides these three manifestations of God there is no other. The
first shows him as the Father, the second as the Son, the third
as the Holy Spirit.

388 Notices fRecent Publications . (J
truth perfectly only by the life and word of
Jesus becomes the Teacher of the world.
He then goes on to argue that Jesus is the true Christ, from

the idea he gave of the Messiah, from his lowly condition, fromthe nature of his miracles and teaching, from his making faithfundamental .
Affectionate obedience was produced under the old covenant

by the deliverance of the Jews from temporal evils . Under thenew it must be produced by a deliverance from spiritual evils.We must therefore be made first to feel the spiritual evil of ourcondition, and our inability to help ourselves. Therefore Jesusapplies the moral law to the heart and thought, and so convinc.es us of sin, and then declares that infinite woe will follow it,and so convinces us of our danger .

	

Then we must be delivered
from this evil and danger by the hand of God, and so be led tolove him as a Saviour.
We have now reached the central and vital doctrine of the

PLAN Or SALVATION.

	

God must in some way sit er and makeself-denials for us, for this it is which awakens human affection
toward a benefactor. Scripture testifies that he did so. Thedeath of Jesus is said to remove the disorder of the world.But if Christ be not God, he and not God will receive our love:Therefore Christ must be God, and those who do not believe inhis divinity cannot love God.
The effects of thi§ faith on the nature of man and on society

prove it to be from God.

man, therefor

Having thus endeavored to state our author's train of thought,
we shall now proceed to offer some criticisms upon it .
We object, first, to the phrase "Plan of Salvation," and toevery equivalent mode of expression, as calculated to mislead

the mind. To speak of a plan of salvation or a scheme of re-
demption, is degrading Christianity to a mere expedient, a
contrivance for getting over a difficulty .

	

God does not plannor scheme .

	

These terms can with propriety be applied to the
human understanding only, which being surrounded by limita-tions must use contrivance to attain its objects. But He, whosees the end from the beginning, looks on everything which hehas made, and calls it ALL very good .

	

There is adaptation
certainly everywhere. The eye is adapted to the light, but nomore than the light is adapted to the eye.

	

Christianity is
adapted to the nature of man, but the nature of man is also
adapted to Christianity .

	

We object to every view of revelation
which considers it as a separate work of God, an interposition,
a remedy, a patch on the universe .

	

Nature and Revelation are
parts of the same system, and proceed from one source.

Christianity is nowhere called in the Bible a plan or scheme.
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It is then "dividing the substance," to separate God's rave.,lation through Inspired men, from his revelation in Nature, a".

VIOL to perceive that one is the preparation for the other. T
deny that God reveals himself in Nature, is to deny the first pe.,son of the Trinity, and to deny the Father.

	

It is to fall backupon the Jewish error, and suppose that God is not a universalbut a partial parent, to forget that he has never left himselfwithout the witness of his works in the world, that he is norespecter of persons, that we are all his offspring, that his lightlightens every man, that all men have the law written in theheart. This mistake is committed by our author in commonwith many others, who in denouncing nature, are not awarethat they are denouncing the Almighty, and for whom w~should pray in the words of Jesus, "Father, forgive them, forthey know not what they do."-And yet we may add in thelanguage of Paul-"The times of this ignorance God winked,at, but now commandeth all men, everywhere to repent" Thetime has come, in which men ought to perceive the harmony,between all God's manifestations, and repent of opposingReason to Revelation, Nature to Scripture, the Word spokenthrough the outward creation to the Word made flesh .
But if our author, with most of those called orthodox, stillJudaizes and "divides the substance" of the Trinity ; the op-

posite error of " confounding the Persons " is committed by manyothers, and should be equally condemned . Those who think
Christianity only a republication of the religion of nature, and
suppose the manifestation of God in Christ to be the same withhis manifestation in natural reason, wishing to reduce the gos,
pal to a mere summary of truths of the pure reason, discharg-ing from it everything individual and peculiar, fall into this er-ror.

	

This is the mistake of the Rationalists .

	

Those also con-
found together the separate manifestations of God, who suppose,
the inspiration of the natural light to be the same with the In-fluence of the Holy Spirit .

	

This is the mistake committed .
sometimes by those called Transcendentalists.

	

The doctrine ofthe Quakers is more correct, for they distinguish between the
natural light, or universal inspiration, and the comforter or Ho-
ly Spirit, whose coming is conditioned by the reception of the
man Christ Jesus.
The great truth, which has lain hid by the doctrine of the

Trinity for a thousand years, and the importance of which, when
truly understood, cannot be over estimated, is briefly this. It is
one and the. same God who reveals himself in natural reason
and the outward universe, in Jesus Christ, and in the regenerate
heart-yet. these three revelations are not repetitions but com-
pletions of each other.
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We object, in the third place, to the work before us, that its

reasoning is very inaccurate. Of this we will give a few in-

stances.
1. Inconsistent reasoning.
He asserts (page 169 and elsewhere) that "human nature, as

at present constituted," could not be made to feel the goodness

of God's mercy, except God should make self-denials for man's

benefit . "Mercy can be manifested to man so as to make an im-

pression in his heart, in no other way than by labor and self-de-

nial" (page 170) . Hence he argues that God did make self-

denials in Christ, and deduces the important inference that those,

,' who deny the divinity of Christ, cannot believe in God's be-

nevolence" (page 172) .

	

That this is "the soul-destroying here-

sy," because if we do not believe that Christ is God, we cannot

believe that God suffered for us, and therefore cannot love Him.

But on page 60, our author shows that God gained the af-

fections of the Jews by appearing as their deliverer from Egyp-

tian bondage. He says, (page 61,) "Now it may be affirmed

without qualification, that, in view of the nature and circum-

stances of the Israelites, no combination of means could be so

well adapted to elicit and absorb all the affections of the soul

as this wonderful series of events"

	

But in this series there is

no appearance of self-denial or suffering on their behalf on the

part of the Deity.

	

He simply interposes by miracles to deliver

them . According to the reasoning therefore on page 169, it

should have made no impression on their heart at all .

	

Our au-

thor is placed in this dilemma.

	

He is either wrong in asserting

so strenuously that "mercy cannot be manifested to man" ex-

cept by self-denials, or else in declaring that God took the best
possible way to gain the affections of the Israelites, when he res-
cued them from Egypt without self-denial .
2. Sweeping Inferences .
It is very common with our author to show that a certain

course of conduct is one way to a particular end, and then im-
mediately to infer that it is the only way to that end. Examples
of this abound through the whole volume.

In the argument just referred to, in Chap . 15th, our author
shows that self-denial and labor on the part of a benefactor tends
to produce love in him who is the object of it ; and then imme-
diately infers that affection can be created in no other way, so
that those, who do not believe in God's self-denials for the sake
of man cannot love him, and therefore cannot be saved.
But if this is so, it is somewhat remarkable that the Script-

ure, which nowhere alludes to the suffering or self-denial of
God, should constantly assure us that his love was manifested
by giving his Son to die for us .

	

11 God so loved the world, that
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original than he believes the one before us to be, will probably be
on that very account, more profitable and more profound .

J. F. C.

Motherwell's Poems. Boston : Published by William D . Tick-
nor.

We see an American edition of these poems with pleasure.
They are mostly strains of a private and domestic beauty, and
will be tenderly cherished by those who receive them at all .
They are, however, of very unequal merit, and some of them
will scarce find excuse for publication . Among those new to

us, we do not find any to compare with the old favorites intro-

duced to us years ago by Blackwood ; 11 Jeanie Morrison"-

"My heid is like to rend, Willie"-and "Wearie's Well,"
while we miss with regret one which we have seen attributed
to Motherwell, and which has a simple dignity about it rarely
seen to-day, beginning

"She was not fair nor full of grace. ."

We transcribe Wearie's Well, as the best recommendation to
any who may not as yet have become acquainted with the vol-
ume .

In a saft simmer gloamin'
In yon dowie dell,

It was there we two first met
By Wearie's could well .

We sat on the brume bank
And looked in the burn,

But sidelang we looked on
Ilk ither in turn .

The corn-craik was chirming
His sad eerie cry,

And the wee stars were dreaming
Their path through the sky ;

The burn babbled freely
Its love to ilk flower,

But we heard and we saw nought
In that blessed hour .

" We heard and we saw nought
Above or around ;

We felt that our love lived,
And loathed idle sound,

I gazed on your sweet face
Till tears filled my e'e,
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he gave his only begotten Son."

	

"Herein ist thlove, noat weloved God, but that he loved us, and sent his Son the propitiationfor our sins ."

	

That the sight of sufferi

	

bngorne for our sakehas a tendency to produce affection is certain, but that this isthe only source of affection is surely a viery sweepng assertion .Is not love, true and high produced als

	

b

	

th,oye sight of nobleand lovely qualities, though not manifested tdowar ourselves?Again, after attempting to show that the Jewish nation wasprepared to worship God purely by his"viarous providences,infers (page 37), that "a nation could hav

	

beeen prepared by xoother agent, and in no other way " certail,
from the premises

	

-ny a very far step.
Page 83, after showing that one effect of a penalty affixed tcrime is to show the legis]ator's aversion

	

t

	

it

	

h

	

io, emmediatelydeclares-"Penalty, therefore, inflicted on the transgressor, isthe only cosy by which the standard of

	

itijustice, as

	

exsts in themind of God, could be revealed :'
Page 98, after showing that one way, to convey the idea ofholiness to the world

	

was by origti

	

i, inangt among the Jewsby a peculiar system and then transfi

	

it i, errngnto other langua"ges by a dispersion of the nation he quitlddcould be ,e y as-', thereno other possible way of trfi

	

ianserrngdeas from onelanguage to another, but by the methodsbtiaove menoned."We have given a few instances to show the rash and sweep-ing style of argument and inference which previl

	

thasrough thislittle volume.

	

Ofhasty assertions

	

suh

	

th,c asat on page 140~"to obey a , parent, or to obey God

	

from intertd,ese motives,could be sin," we say nothing, merely asking in this particularinstance, what difference is there in moral character between anact of obedience, whose motive isttdineres, an one whose mative is an affection, based as it is (diaccorng to our author)wholly upon interest?

	

Faults of style such

	

th,

	

ase use of theword "happily" (page 186), "unholiness" (page 180),

	

igh-teousness and benevolence produces," (205), "no being can behappy in obeying one whom they do not love" (] `10), we refer to
"

only as showing the genera)
.
haste with which the volume ap-pears to have been prepared

There are, notwithstanding these 'errors and defects, manyvaluable thoughts, and a very honest and earnest, though dog-matical and narrow spirit, displayed in this production. Wehave, however, thought it best to point out these defects, as theyare of such importance, believing that we could in no other,way render so much service both to the author and to the pub-lic. If the former will enlarge the sphere of his vision, andlearn to reason with greater severity and accuracy, he may pro,duce an argument in behalf of Christianity, which, if less


