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by a solid and permanent organic unity. Wealth, comfort, 
refinement, and substantial happiness have, of course, kept 
pace with the organic movement. 

The question at this day is, whether men have even here 
reached the limit of social progress; whether the principle ?f 
social organization is susceptible of any higher applications 
than it has hitherto received; whether our civilization is the 
last stage of social improvement; whether the fact of progress 
is destined to any higher triumphs in the future, similar to 
those which have illustrated the past. Is it extravagant 
to anticipate a time when the tendency to union shall have 
been perfected; when the whole organization of society shall 
have been rendered more compact and harmonious? Will 
God suddenly suspend the great law of providential devel
opment? 

Organization is not life, but it is the sign' of life; and the 
degree and perfection of organization is the test of life. * 

ART. V. - GENIUS. 

THE world was always busy; the human heart has always 
had love of some kind; there has always been fire on the 
earth. There is something in the inmost principles of an in
dividual, when he begins to exist, which urges him onward; 
there is something in the centre of the character of a nation, 
to which the people aspire; there is something which gives 
activity to the mind in all ages, countries, and worlds. This 
principle of activity is love: it may be the love of good or of 
evil; it may manifest itself in saving life or in killing; bu,t it 
is love. 

The difference in the strength and direction of the affections 
creates the distinctions in society. Every man has a form of 
mind peculiar to himself. The mind of the infant contains 
within itself the first rudiments of all that will be hereafter, 

* The above article is an extract from an unpublished course of J~ectures, 
which may yet see the light as a whole. 
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and needs nothing but expansion; as the leaves and branches 
and fruit of a tree are said to exist in the seed from which it 
springs. He is bent in a particular direction; and, as some 
objects are of more value than others, distinctions must exist. 
What it is that makes a man great depends upon the state of 
society: with the savage, it is physical strength; with the 
civilized, the arts and sciences; in heaven, the perception that 
love and wisdom are from the Divine. 

There prevails an idea in the world, that its great men are 
more like God than others. This sentiment carries in its 
bosom sufficient evil to bar the gates of heaven. So far as a 
person possesses it, either with respect to himself or others, 
he has no connection with his JVlaker, no love for his neigh
bor, no truth in his understanding. This was at the root of 
heathen idolatry: it was this that made men worship saints 
and images. It <?ontains within itself the seeds of atheism, 
and will ultimately make every man insane by whom it is 
cherished. The life which circulates in the body is found 
to COlTIInenCe in the head; but, unless it be traced through 
the soul up to God, it is merely corporeal, like that of the 
brutes. 

Man has often ascribed to his own power the effects of the 
secret operations of divine truth. When the world is iIn
mersed in darkness, this is a judgment of the Most High; 
but the light is the effect of the innate strength of the human 
intellect. 

When the powers of man begin to decay, and approach 
an apparent dissolution, who cannot see the Divinity? But 
what foreign aid wants the man who is full of his own 
strength? God sends the lightning that blasts the tree; but 
what credulity would ascribe to him. the sap that feeds its 
branches? The sight of idiotism leads to a train of religious 
reflections; but the face that is marked with lines of intelli
gence is admired for its own inherent beauty. The hand of 
the Almighty is visible to all in the stroke of death; but few 
see his face in the smiles of the new-born babe. 

r£he intellectual eye of man is formed to see the light, not 
to make it; and it is time that, when the causes that cloud 
the spiritual world are removed, man shonld rejoice in the 
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truth itself, and not that he has found it. More than once, 
when nothing was required but for a person to stand on this 
world with his eyes open, has the truth been seized upon as 
a thing of his own making. vVhen the power of divine 
truth begins to dispel the darkness, the objects that are first 
disclosed to our view -- whether men of strong understand
ing, or of exquisite taste, or of deep learning - are called 
geniuses. Luther, Shakspeare, Milton, Newton, stand with 
the bright side towards us. 

There is something which is called genius, that carnes 
in itself the seeds of its own destruction. There is an ambi
tion which hurries a man after truth, and takes away the 
power of attaining it. There is a desire which is null, a lust 
which is impotence. There is no understanding so power
ful, that ambition may not in time bereave it of its last truth, 
even that two and two are four. Know, then, that genius is 
divine, not when the man thinks that he is God, but when he 
acknowledges that his powers are from God. Here is the 
link of the finite with the infinite, of the divine with the hu
man: this is the humility which exalts. 

The arts have been taken from nature by human inveu
tion; and, as the mind returns to its God, they are in a 
measure swallowed up in the source frOlTI which they came. 
We see, as they vanish, the standard to which we should 
refer them. They are not arbitrary, having no founda
tion except in taste: they are only modified by taste, which 
varies according to the state of the human mind. Had we 
a history of music, from the war-song of the savage to the 
song of angels, it would be a history of the affections that 
have held dominion over the human heart. Had we a his
tory of architecture, from the first building erected by man 
to the house not made with hands, we might trace the varia
tions of the beautiful and the grand, alloyed by human con
trivance, to where they are lost in beauty and grandeur. 
Had we a history of poetry, from the first rude effusions to 
where words make one with things, and language is lost in 
nature, we should see the state of man in the language of 
licentious passion, in the songs of chivalry, in the descriptions 
of heroic valor, in the mysterious wildness of Ossian; till the 
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beauties of nature fall on the heart, as softly as the clouds on 
the summer's water. The mind, as it wanders from heaven, 
moulds the arts into its own fmm, and covers its nakedness. 
Feelings of all kinds will discover themselves in music, in 
painting, in poetry; but it is only when the heart is purified 
from every selfish and worldly passion, that they are created 
in real beauty; for in then' origin they are divine. 

Science is more fixed. It consists of the laws according 
to which natural things exist; and these lTIUSt be either true 
or false. It is the natural world in the abstract, not in the 
concrete. But the laws according to which things exist, are 
from the things themselves, not the opposite. Matter has 
solidity: solidity makes no part of matter. If, then, the 
natural world is from God, the abstract properties, as dis
sected and combined, are from him also. If, then, science 
be from Him who gave the ten commandments, must not a 
life according to the latter facilitate the acquirement of the 
former? Can he love the works of God who does not love 
his commandments? It is only necessary that the heart be 
purified, to have science like poetry its spontaneous growth. 
Self-love has given rise to many false theories, because a 
selfish man is disposed to make things differently from what 
God has made them. Because God is love, nature exists; 
because God is love, the Bible is poetry. If, then, the love 
of God creates the scenery of nature, must not he whose 
mind is most open to this love be most sensible of natural 
beauties? But in nature both the sciences and the arts exist 
embodied. 

Science may be learned from ambition; but it must be by 
the sweat of the brow. The filthy and polluted mind may 
carve beauties from nature, with which it has no allegia,nce : 
the rose is blasted in the gathering. The olive and the vine 
had rather live with God, than crown the head of him whose 
love for them is a lust for glory. The man is cursed who 
would rob nature of her graces, that he may use theln to 
allure the innocent vn'gin to destruction. 

Men say there is an inspiration in genius. The genius of 
the ancients was the good or evil spirit that attended the 
man. The moderns speak of the magic touch of the pencil, 
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and of the inspiration of poetry. But this inspiration has 
been esteemed so unlike religion, that the existence of the 
one almost supposes the absence of the other. The spirit of 
God is thought to be a very different thing when poetry is 
written, from what it is when the heart is sanctified. What 
has the inspiration of genius in common with that of the 
cloister? The one courts the zephyrs; the other flies them. 
The one is cheerful; the other, sad. The one dies; the other 
writes the epitaph. Would the Muses take the veil? W'ould 
they exchange Parnassus for a nunnery ? Yet there has 
been learning, and even poetry, under ground. The yew 
loves the graveyard; but other trees have grown there. 

It needs no uncommon eye to see, that the finger of death 
has rested on the church. Religion and death have in the 
human mind been connected Ivith the sanle train of associa
tions. The churchyard is the graveyard: The bell which 
calls men to worship is to toll at their funerals, and the gar
ments of the priests are of the color of the hearse and the 
coffin. Whether we view her in the strange melancholy 
that sits on her face, in her n1ad reasonings about truth, or 
in the occasional convulsions that agitate her limbs, there are 
symptoms, not of life, but of disease and death. It is not 
strange, then, that genius, such as could exist on the earth, 
should take its flight to the n10untains. It may be said, that 
great men are good men. But what I mean is, that, in the 
human mind, greatness is one thing, and goodness another; 
that philosophy is divorced from religion; that truth is sepa
rated from its source; that that which is called goodness is 
sad, and that which is called genius is proud. 

Since things are so, let lllen take care that the life which is 
received be genuine. Let the glOl,y on the cheek spring from 
the warmth of the heart, and the brightness of the eyes beam 
from the light of heaven. Let ambition and the love of the 
world be plucked up by their roots. How can he love his 
neighbor, who desires to be above him? He may love him 
for a slave; but that is all. Let not the shrouds of death be 
removed, till the living principle has entered. It was not till 
Lazarus was raised from the dead, and had received tlie breath 
of life, that the Lord said, " Loose him, and let him go." 
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When the heart is purified from all selfish and worldly 
affections, then may genius find its seat in the church. As 
the human mind is cleansed of its lusts, truth will permit 
and invoke its approach, as the coyness of the virgin subsides 
into the tender love of the wife. The arts will spring in 
fLlJl-grmvn beauty frOln Him who is the source of beauty. 
The harps which have hung on the willows ,vill sound as 
sweetly as the first breath of heaven that moved the leaves 
in the garden of Eden. Cannot a man paint better when he 
knows that the picture ought not to be worshipped? 

Here is no sickly aspiring after fame, - no filthy lust aftd 
philosophy, whose very origin is an eternal barrier to the 
truth. But sentiments will flow frOln the heart warm as its 
blood, and speak eloquently; for eloquence is the language 
of love. There is a unison of spirit and nature. The genius 
of the mind will descend, and unite with the genills of the 
rivers, the lakes, and the woods. Thoughts fall to the earth 
with power, and make a language out of nature. 

Admn and Eve knew no language but their garden. They 
had nothing to communicate by words; for they had not the 
power of concealment. The sun of the spiritual world shone 
bright on their hearts, and their senses were open with delight 
to natural objects. In the eye were the beauties of paradise; 
in the ear was the music of birds; in the nose was the fra
grance of the freshness of nature; in the taste was the fruit 
of the garden; in the touch, the seal of their eternal union. 
What had they to say? 

The people of the golden age have left us no monuments 
of genius, no splendid columns, no paintings, no poetry. 
They possessed nothing which evil passions might not obliter
ate; and, when their "heavens were rolled together as a 
scroll," the curtain dropped between the world and their 
existence. 

Science will be full of life, as nature is full of God. She 
will wring from her locks the dew which was gathered in 
the wilderness. By science, I mean natural science. The 
scienC'e of the human mind must change with its subj ect. 
Locke's mind will not always be the standard of metaphysics. 
Had ,ve a description of it in its present state, it would make 
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a very different book from" Locke on the Human Under
standing." 

The time is not far distant. The cock has crowed. I 
heal' the distant lowing of the cattle which are grazing on 
the mountains. " Watchman, what of the night? Watch
man, what of the night? The watchman saith, The morning 
cometh." 

ART. vI. - THE DORIAN MEASURE, WITH A MODERN 
APPLICATION. 

AT this moment when so many nations seem to be waking 
up to re,..assert their individuality, and, rri?re than all, when 
the idea is started, that the object of Providence in societies 
is to produce unities of life, to which the individuals that 
compose them shall each contribute something, even as every 
lilnb and fibre of the physical system contributes to the whole
ness of the body of a lnan, - it is wise to cast the eye back 
over the records of history, and ask whether there be any 
thing in the past which predicts such consummation. 

The assertion of the Hebrew nation to an individuality 
which has ever been believed to be an especial object of 
Divine Providence, and the fact that this faith, developed in 
the patriarchs of the nation, and guarded by the system of 
religious rites which has rendered the name of Moses immor
tal, have resulted in accomplishing what it predicted, -rises 
imlnediately before everyone's mind. But the case of the 
Hebrews, as it is commonly viewed, rather obscures than illus
trates the general truth; for the very brilliancy of the illustra
tion so dazzles the eyes which gaze upon it, that they do not 
see anywhere else in history the same truth illustrated; and 
thus it is looked upon rather as an exception than as an expres
sion of a general principle on which nations may act. 

There is, however, in antiquity another nation, whose idea 
was also something more than a blind instinct, but which, 
from the earliest times we hear of it, knew itself to be a moral 
being, and did not live by accident. This nation was THE 


